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CHAPTER 4

Slavic Emotion and Vernacular Cosmopolitanism

Yugoslav Travels to Czechoslovakia in the 1920s and 1930s

Noah W. Sobe

Describing the outset of a trip to Czechoslovakia in 1933,

. Nebojsa Zivanovig,
a high-school student from Belgrade, reported:

Already in my childhood I had heard stories about the brave and peace-
loving Slavs. I heard these from my mother’s mouth, later from teachers
and I knew that we were brothers and that we had the same goals anci
that we strove toward the same ideals. This I knew, I knew it very well,
however, at that moment when the train which was to carry us to our
brothers the Czechoslovaks departed, it scemed to me that I w

into some sort of foreign land, where I would meet only unkno
and things.!

as going
wn beings

The Slavic filiations that joined Yugoslavs and Czechoslovaks were prior
knowledge, having been learned both from teachers and from “one’s mother’s
mouth” [iz majcinib usta]. The experience of leaving “home,
everything into disarray for this traveler. Whar was known became uncertain
and “our brothers the Czechoslovalks” began to appear as “some sort of forj
eign land” [neku strany zemlju]. Nevertheless, by the end of Zivanovics trave-
logue proper order had been restored. Zivanovi¢ and the group of Yugoslav
students on this excursion concluded their three-week tour with a visit to a
Czechoslovak summer camp where, on one of the Jast evenings, he reported:

Everyone gathered in front of our hut. We sang. Everyone together. One
heard our words, one heard Czech words. It didn’t matter. Everyone
merged together in the divine melody of our brotherhood. It was the
same the next day. In the evening there was a bonfire lit by the leader of
our group and the leader of the other camp. More songs. But we had to
lea\./e. It was morning. Almost the entire camp was on its feet. Heartfelt
saying of good-byes. After, sincere kisses. As if I were in the midst of my
own. I felt that which once I had only known. Why did the Lord punish
us so, by dividing two brothers??

” however, threw

1. Letter dated 9 September 1933,
Arhiv Jugoslavije, 66—443~702.
2. Ibid.

from Nebojsa J. Zivanovic to the minister of education,
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The foreignness of Czechoslovakia, which earlier in the text a source of appre-
hension, had by the end been eclipsed. In this instance, singing—with its sug-
gestion of music as a universal language with unifying power—was one of the
cultural practices making it possible that “everyone merged together.”
Zivanovi€’s report reveals shared collective belonging being constructed on
an emotional plane. The social organization of individuals’ emotional com-
portment is a cultural practice that is a regularly described feature of
Czechoslovak-Yugoslav host-guest interactions in the interwar era. Both this
high-school student’s travelogue and other Yugoslav travel texts suggest that a
normative style of emotional comportment, joined to notions of “hospitality”
and “kinship,” was central to a specific, local understanding of “the Slavic”
and the construction of Pan-Slavic as well as national identity.

This chapter explores one set of the many intraregional travel and touristic
encounters that took place in eastern Europe in the 1920s and 1930s. I exam-
ine the travels of Yugoslavs to Czechoslovakia, together with the Pan-Slavism
that was expressed in and formed through these travel interactions. Travel-
ogues and reports reveal that what it meant to be “Slavic” could be positioned
as an important source of both Yugoslav national identity and individual self-
identity. Looking at the construction of a “Slavic brotherhood” that would
join Yugoslavs and Czechoslovaks provides a useful backdrop to the emer-
gence of the “fraternal” features of socialist tourism within eastern Europe. A
postwar culture of tourism in which fraternal solidarities were valued did not
appear ex nihilo, but rather became possible partly due to antecedent styles of
travel when tourism also intersected with a transnational political and cultural
movement.

Yugoslav Pan-Slavism is a particularly interesting case because it represents
a form of “thinking beyond the local”—a set of commitments and dispositions
that might be called a “vernacular cosmopolitanism,” as I discuss in the con-
clusion. In this configuration, Russia figures almost nor at all. Sovier commu-
nism was officially not welcome in the Kingdom of the Serbs, Croats, and
Slovenes, which meant that “mother Russia™ could no longer operate as a vi-
able organizing principle for the Pan-Slavic idea in southeastern/eastern Eu-
rope in the 19205 and 1930s. As it was viewed from the Yugoslav side, the
Pan-Slavism of this period properly centered along a Yugoslav-Czechoslovak
axis. Yugoslav travelers’ accounts speak of Czechoslovakia as “the most ad-
vanced Slavic nation.” The perception of a shared historical destiny, as well as
of a shared Slavic nature, made brotherly Czechoslovakia an acceptable model
of modern ways of being, acting, and organizing society.

The travelogues of Yugoslav students and teachers are the main sources for
the present study.? The corpus of archival materials on which T rely includes

3. The travel literature of Yugoslav beekeepers about their beekeeping study tours reveals
considerable homologies across the domains of education and apiculture in the impact that Pan-
Slavism and foreign travel to Czechoslovakia had on visions of “modernity” in both areas. Quite
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reports‘from travel stipend recipients {ferijalne stipendiste] that have been pre-
served in the archives of the Yugoslav Ministry of Education; articles andplet-
ters that were published in pedagogical journals and newsp;pers- and trave-
logues that appeared in books and annual school reports. Thz:t these are
s;lfua'ent and teacher travel texts is significant to the extent that it defines the so-
cial field under study and allows for an examination of “official” sociél ideals
and the normative styles of emotional comportment moving through Yu-
goslavia in the 19205 and 1930s. °

Emotional Comportment

lfe_elmg gnd emotion were foregrounded in the intriguing statement Nebojsa
Zwanov_lc’ offered on the completion of his travels to Czechoslovakia: “I );elt
Fhat which once I had only known” (emphasis added). Discernable in tl"lis and
n ot_her travelogues that I discuss in this section, is a historically and cultu’rall
partlcular normative style of emotional comportment that can be character)-,
ized as one i.n which effusive enthusiasm and “deeply” held feelings played a
strong constitutive role in forming the self and fabricating national and ethnic
belonging. In contrast to the frequently cited analytic frame that John Urry has
Elaborated around the tourist’s gaze as a disciplinary ordering of objec’ts of
nowledge th~ough optics of seeing and being seen, the tourist culture of Yu-
goslavs traveling to Czechoslovakia in the 1920s and 19305 can be usefully an-
alyzed as centering less on the gaze than on emotions.* )
. 'Ehe narrative trajectory of Zivanovié’s 1933 text is of moving from “know-
ing” to ‘feeling,” a transition presented as one of moving from the uncertainty
of recelved learning to the confident certainty that could come from empirica}l
confirmation achieved on an emotional plane. Pan-Slavism, of course, could be
expressgd on multiple planes, and on this particular excursion it ap;)ears that
the SIaV{c joining of Yugoslavs and Czechoslovaks was also symbolically per-
formed in a public fire-lighting ritual. This travel text, however, gave pridz of
place to host-guest interactions that were more intimate than ,spectacular in
nature. With “heartfelt saying of good-byes” and “sincere kisses” among the
culm}natmg features of the travel account, emotional closeness is positionid as
the signature feature of Yugoslav-Czechoslovak interactions. An expression of
emotional “fervor” even accompanies the writing itself. Although the entire
report appears to have been written after the trip ended, one can note a
marked difference in narrative style between the text’s opc’rning and closing

Zs;atble 1}'15 that the norms of emotional comportment being discussed here in reference to student
an elz:c ‘e‘r(:trafrelogues have .Icft a sharp imprint on beckeepers” travel accounts as well. See Noah
.d obe, ”u]tlvatmg a Slavic Modern’: Yugoslav Beekeeping, Schooling, and Travel in the 19208
and 1930s,” Paedagogica Historica 41, no. 1~2 (2005): 143-58.
199:3. John Urry, The Tourist Gaze: Leisure and Travel in Contemporary Societies (London
) 7 )
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(the two excerpts above). The short, rapid-paced sentences at the end, “More
songs. But we had to leave. It was morning,” convey an intensity of experience.
This as-if breathless enthusiasm, which emphasizes the extent to which these
interactions affected the speaker, accords with what we find is a patterned
style of emotional comportment among Yugoslav student and teacher travelers
to Czechoslovakia.

Historicizing emotion can be seen to involve both an examination of the
culturally shifting ways that people have reasoned about “feelings” and recog-
nized something as “an emotion,” as well as an examination of the shifting
“neuro-psychological” makeup of these feclings/emotions. A recently pro-
posed framework for writing histories of emotion draws on cognitive psychol-
ogy to characterize affect as an “overlearned habit.” William Reddy, a histo-
rian and cultural anthropologist, means by this that emotions have a
neuro-chemical expression which over the long term can be manipulated,
learned, and unlearned just as—he argues—social and cultural practices are in
general.’ Reddy’s proposal is that collective and individual emotional unlearn-
ings and relearnings vary with time and place. This can be accessed by histori-
ans who focus their attention on the various kinds of “emotional regimes”
that have appeared in the past. In this chapter I am using the concept of “a
style of emotional comportment” as a way of theorizing regulative consisten-
cies within these discursive and nondiscursive formations.

The warm, cordial receptions that Yugoslavs received upon arrival in
Czechoslovakia are regularly reported in student and teacher travelogues.
Alongside Yugoslav descriptions of these outpourings of friendly welcome are
frequent mentions of the travelers’ own powerfully felt reactions to these greet-
ings. Czechoslovak greetings and the Yugoslav reaction are, for example,
recorded in the travelogue written by the leader of a 1933 Czechoslovak study-
tour [naucéno putovanje] of around thirty Yugoslav teachers. Salih Ljubundig,
professor of education from Zagreb, noted that a delegation of Czechoslovak
teachers awaited the Yugoslav group at the border crossing from Austria, en-
thusiastically welcoming the travelers with “Vitame vas! Zdravo! Zivjeli! Naz-
dart” These were multilingual greetings and Ljubun&i¢ commented “we were
moved [ganuti] by this welcome.”® The travelers’ arrival in Czechoslovakia
could, in fact, be construed to be a kind of homecoming. “We heard the Slovak

language, soft and sweet and so close to ours. We saw Czechoslovak friends
and immediately we drew close as though we had known each other before.””
From this account, Slavic relatedness was established around linguistic com-

5. William M. Reddy, The Navigation of Feeling: A Framework for the History of Emotions
(Cambridge, z001). Sce also Anna Wierzbicka, Emotions across Languages and Cultures: Diver-
sity and Universals (Cambridge, 1999); and James M. Wilce, “Passionate Scholarship: Recent An-
thropologies of Emotion,” Reviews in Anthropology 33, no. 1 (2004): 1-17.

6. Salih Ljubungi¢, “Naugno putovanje nasih uditelja u Cehoslovacku,” Napretka i Savre-
mena Skole, no. 5-10 {1933): 142.

7. Ibid., 141.
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monalities and a shared Czechoslovak-Yugoslav vision of what a rel-
come ought to look and feel like. prope e

Ceremonies of welcome continued for this expedition of educators. From
the bordgr, a special train car took them on to Bratislava where another' recep-
tion aw.alted. There, a mass of schoolchildren and a teachers’ choir greetfd
therr.i_wmh a rendition of the Yugoslav national anthem, a gesture that brought
familiar elements of the Yugoslav national imaginary into an ostensibly nin-
jl’ugoslav space. Singing and ceremonies of greeting appear to have continued
into thg evening, and the Yugoslav trip leader mentioned the beautiful singin
of a children’s choir, noting “we all were brought to tears particularly wheﬁ
we heard th§ little soloist.”® These tears can be read as part ,and parcel o)f a cer-
tain normative style of emotional comportment—they can be seen as a physio-
loglcal‘ expression of the intimacy, closeness, and “depth” or “intensiﬁfat}i]on”
of feelings th_at accompanied Yugoslavs’ arrivals in Czechoslovakia.

The emotional force of the welcome extended to Yugoslav travelers by
Cze.choslovaks is similarly reported in the travelogue of a participant in the
Belgrade Women’s Normal School’s 1930 school excursion to Czechoslovakia
Fourth-yegr student Perka Vodanovi¢ discussed how her initial trepidati n‘
about foreign travel were assuaged, writing: P

The r.{gxdlty and fear in my soul from being in a foreign country [« tudoj
;eml;z] and among foreign people [medu stranim ljudima) quickly van-
ished and was replaced with a certain kind of joy which filled all of us
when our Czechoslovak friends sang our national anthem, mentioning

the name of our king. Their school direct ;
[srdacno] speech.’ ector welcomed us with a heartfelt

wpprehenson were clipaet hough b e ey and il
_ : ion of collec-
tive belonging on an emotional plane. Vodanovi¢ noted the “heartfelt” speech
of the school director who welcomed the group in Prague and added p“We
were touched and our professor returned the greetings with warmth an,d sin-
cerltﬂ such that we began to cry from the excitement.” 1

pears o have STty Comooted o e o 4 e T
‘ . _ ruction of a shared, collec-
tive Slavic belonging. The apprehension that Vodanovi¢ felt in such a ’h sical
way “quickly vanished” in the face of a warm Czechoslovak welcomle) ZFor-
eign p.eople” rapidly become “our Czechoslovak friends.” The Serbo-Crloatian
adjeftlve used here for foreign, stran, carries the sense of the “unknown” and
the “strange,” both of which were overcome as Czechoslovaks became known

8. Ibid., 142.

s 299. _Perka ;’Aodangvj;, “l-i(kskurzija kroz Cehoslovacku i Austriju,” in Izveitaf za 1925-26-27—
~29 1 30 godine, ed. Zenska uciteljska skola u B clgrade
S u Beogradu (Belgrade, 1930), 28.
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and familiar to these Yugoslav travelers. The Serbo-Croatian adjective tud,
which was used here to describe the “foreign land” that Czechoslovakia was
initially, carries a sense of “belonging-to-others.” This foreignness, too, ap-
pears to have been eclipsed. For Yugoslav students and teachers, Slavic belong-
ing could be found in Czechoslovakia.

It is important to note that the concern of this chapter is with the corre-
spondences and emotional reciprocity attached to Czechoslovak-Yugoslav
host-guest interactions as they are recorded from the Yugoslav side. I am not
examining Czechoslovak archival sources on the reception of Yugoslav travel-
ers. However, as is indicated in nearly all the travel texts discussed above, these
interactions and emotional behaviors were, to be sure, co-constructed. The
style of emotional comportment that Yugoslavs perceived among Czechoslo-
vaks was one that stood as a social norm for Yugoslavs as well; it required of
them emotional enthusiasm, a consciously attended-to “depth” of feeling, and
reasoning about the self-knowledge that could be generated through attention
to the emotional domain.

Slavic Hospitality

Expectations for what welcome would be extended traveling Yugoslavs and
how it would be received frequently appear in travelogues under the label of
“Slavic hospitality” [slovenska gostoljubost]. In this section I argue that Slavic
hospitality was the well-matched counterpart to the style of emotional com-
portment just described. Together the two produced a form of Slavic belonging
that was at the core of the Pan-Slavism circulating through Yugoslavia in the

" 19205 and 1930s.

“Slavic hospitality” named the ritualized hosting practices and provided an
organizer for thinking about the styles of emotional comportment that were
expected from both guests and hosts. In Salih Ljubunéic’s account of the 1933
teachers’ study-tour visit to an apprenticeship/trade school in Bratislava we see
how these elements were drawn together. Describing the visit, Ljubundi¢ ef-
fused: “And how they greeted us! Everyone was assembled: teachers and par-
ents and then the children. From all sides affectionately and enthusiastically:
Vitame vas! Zivjeli! And then songs. Dances. Flowers. Snacks. Marching. And
in all these expressions one felt a brotherly heart, one felt an open-armed
Slavic hospitality.”!? Worth underscoring is that this Yugoslav report described
a warmth of feeling coming from both sides. This perceived cultural alignment
in how affection and enthusiasm were to be held and displayed was grouped
under the term “hospitality.” As Slavic hospitality, this conceptual organizer
had the power to explain (and fabricate) a cultural connection accompanying
linguistic commonalities between Czechoslovaks and Yugoslavs. Alongside

11. Ljubundié, “Naucno putovanje,” 142.
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this, we can note that “Slavic hospitality” was also closely connected with the
construction of non-Slavic “others.” J

Yugoslavs traveling to Czechoslovakia generally passed through Austria or
Hungar.y en route. A common reference point in student and teacher trave-
logues is juxtapositions between the Germanic and the CZCChOSlOV‘ak/SiaViC
(much le;s frequent are juxtapositions between the Magyar and the Czechoslo-
yak/Slawc). Yugoslav study-tours even visited schools in Vienna -though in the
instance gf the 1933 teacher expedition directed by Salih Ljubun’éic’: the schools
on the Itinerary in Vienna were Czechoslovak schools. “Czechoslovaks have
Fhe prettiest and best-cared-for school buildings in Vienna. And, what’s more
in these schools one finds the best methods used as well,” not,ed Liubunéic’,
who added that this commitment to education in diaspora ;tood as evidence o%
Czechoslovaks’ “national perseverance.””> Andrej Debenek, a Slovenian
teacher participating in the study-tour, discussed the group’s ,visits to these
schools in a travel report that appeared in the journal Uciteljski Tovaris
(Teacher’s Companion). In reference to the Yugoslavs’ visit to the Comenius
School, De.benek remarked, “to begin with, we felt a Slavic hospitality {slovasn-
ska gostoljubnost] in the middle of this foreign existence. It warmed us.”'3 The
locale for this Slavic hospitality was not Czechoslovakia, yet it wés with
Czechoslovak-Yugoslav interactions that the “warmth” of a’ welcome was felt
by these Yugoslavs in Germanic Austria.

The 1930 expedition from the Belgrade Women’s Normal School also in-
.cluded Vienna on their itinerary, and similarly absent was any warmth of feel-
ing connected with the welcomes or hospitality of Austrians. This group of Yu-
goslav students stayed in Vienna after their visit to Czechoslovakia and heard
lecturf.es at a Viennese teacher training institute, but it was only among fellow
Slays in the city that Perka Vodanovic’s text reported feelings of welcome. On
gmva] she noted, “again that feeling of dejection arose; I had some sort of.fear
in the face of this foreign world [pred tim tudim sueton’fz].” The Yugoslav high-
schopl students were met at the train station and feted at a banquet by %he
president of a Vienna-based Yugoslav organization. Later, the Yugoslav am-
Eassador and his wife invited the group to tea where they displayed a

parental warmth and cordiality,” which, in Vodanovi¢’s view, was “evidence
o}flthe grea,t love they have for young people.”!* The narrative parallel berween
this group’s welcome in each country (the remark abour the ambassador’s

great l?ve” should be mentioned in this respect as well) indicate once more
that feeling and emotion were central among the registers through which these
Yugoslav travelers brought sense and intelligibility to the foreign.

12. Salih Ljubunéi¢, Skolstvo i prosyj ¢ ckoj. iti; q
5 38 jeta u Cehoslovackoj: s osobitim ob Skt i
skolsku reformu, ed. Salih Ljubunéic {Zagreb, 1934), 44. oot obarom na pedagosiu

13. Andrej Debenak, “Vtisi iz uéiteliske studiisk ~ LS T T b
varis, no. 10, 17 {1933). 1 ijske ekskurzije po Cehoslovaski,” Uéiteljski to-

14. Vodanovi¢, “Ekskurzija kroz Cehoslovacku i Austriju,” 29-30.
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Evidence from these student and teacher travelogues suggests that the con-
trasts with a non-Slavic, Germanic “other” helped to give a crucial element of
definition to the idea of “Slavic hospitality.” As a conceptual organizer, Slavic
hospitality meant that Yugoslavs were to have the ability to develop Slavic be-
longings in multiple locations; it also meant that in host-guest interactions it
was commonplace activities—and not just elite ones—which formed the cul-
tural patterns out of which a social collective cohered.

Nation Building in an Emotional Register

The patterns of emotional comportment seen in circulation along Yugoslav-
Czechoslovak travel circuits, together with the concept of Slavic hospitality,
are centrally related to the Yugoslav nation-building project. The travels of
Yugoslav students and teachers to Czechoslovakia in the 1920s and r930s sug-
gest that Pan-Slavic affections worked in a manner complementary to the emo-
tional regulation that was to make “Yugoslavs” out of the citizens of the King-
dom of the Serbs, Croats, and Slovenes. Slavic emotion, in fact, I will argue in
the following sections, imbued these cultural practices with a cosmopolitan,
salvational humanism (albeit one bracketed along lines of “Slavic™ filiations).

The regulation of feeling was openly discussed in Yugoslav pedagogical lit-
erature of the early 1920s. Woven into pedagogical writing about teaching
methods and the desired aims of schooling were ideals of emotional comport-
ment. One such statement, from Jovan P. Jovanovié, one of the leaders of the
Yugoslav Teachers” Association (Udruzenje Jugoslovenskih Uciteljstva, UJU),
claimed that a Yugoslavia could only be truly constituted through its schools:

because only with the good upbringing and education of a young na-
tional generation is it possible to purge regional patriotism, tribal feel-
ings, and separatist tendencies from our united region, so that in place of
tribal feelings a national consciousness and national feelings rule, so that
in place of regional patriotism there is general love toward the whole uni-
fied homeland, so that in this homeland everyone feels not only like the
subject of a single state but like the sons of one nation."

In this vision of the social role education could play, Jovanovi¢ conceptualized
Yugoslavianism as a feeling [oseéanje] that when held could lead to a more ad-
vanced consciousness. An objective of education was to encourage a “general
love” and for Yugoslavs to feel as the “sons of one nation.” This text, which
appeared in Uditelj (The Teacher), the leading Yugoslav education journal of
the interwar era, inscribed one of the key narratives of a modernity: the story

r5. Jovan P. Jovanovi¢, “Zadaci uditeljske organizacije u ujedinjenoj domovini Srba, Hrvata. i

Slovenaca,” Uditelf 3, no. 1 (1922): 7.
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of a progressive arc in the development of societies and human behaviors
toward increasing refinement and sophistication. Present here are echoes of
what Norbert Elias called the “civilizing process,” though in this instance it
does not necessarily follow that “restraint” and “moderation” are whar “rule”
human emotional behavior, as is the case in Elias’s analysis. Notable about the
Yugoslav instance is that it was to be an expansive, laterally spreading “gen-
eral love” that represented advancement,
Yugoslav travelers similarly viewed the Czechoslovak school as a site where
national feelings could be normalized as proper human affections. In describ-
ing the schools in the industrial Czech city of Zlin, upon his return from lead-
ing the 1933 teacher study tour discussed above, Salih Ljubundi¢ noted the
many educational innovations, including the involvement of teachers in moni-
toring the health, hygiene, and physical growth of students, as well as the reg-
ular organization of concerts and after-school student clubs. One thing in par-
ticular that strongly impressed Ljubunci¢ about the schools of Zlin were the
school excursions, and he wrote in his travel report: “Students together with
their teachers, or students by themselves, set up shorter and longer travels both
through closer areas and areas farther away, as well as through the various re-
gions of their homeland. . . . This collective travel instills the lesson in each
young Czechoslovak of how and in whar ways to travel.”'® An important fea-
ture of Czechoslovak school excursions was the reconfiguring of relations be-
tween teachers and students through shared decision making and planning,
something that could be seen as a democratization of social relations and a
model of social behavior appropriate to Czechoslovakia and Yugoslavia as
new, independent, “democratic” nations.!”- Ljubunci¢ opined that this model
of social relations produced a “social feeling” [socijalno osecanje] that enabled
“future generations to enter into national life better able and better pre-
pared.”'® Traveling helped to produce a national coherence that was at one
and the same time both “natural” and in need of deliberate cultivation.

Any appearance of a paradox in the idea of needing to enhance innate na-
tional affections was resolved in Ljubundic’s text through reference to the
claim of Czechoslovak president Toma§ Masaryk that while “youth by them-
selves are enthusiastic,” one has to “give direction and order the direction of
that enthusiasm.” Analogously, according to Ljubunci¢, “the love that is im-

bibed from mother’s milk inspires Czechoslovaks to recognize {their home-
land].” However, Ljubungi¢ wrote,

It is not enough only to be a citizen of Czechoslovakia or just to bear the
name Czechoslovak. Similarly, it is not enough just to carry in onc’s

16. Ljubunéi¢, Skolstvo i prosvjeta u Cehos[ouaékof, 43.

17. For further discussion of the social relations that
ticularly in reference to the concept of welfare and its ¢
hood,” see Sobe, “Cultivating a ‘Slavic Modern.” ”

18. Ljubungi¢, Skolstvo i prosvjeta u C’el7osloau5koj, 40, 43.

Yugoslav travelers witnessed in Zlin, par-
onnections to the idea of “agentic actor-
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heart the unorganized and unclear feeling that connects a person thrgugh
blood to one society. Rather, it is necessary to be conscious of all this, to
understand it rationally and to devote oneself to the ve.ry’end s?g that
what is in the heart and in the nerves isn’t destroyed and isn’t lost.

This cultivation of feeling through travel meant that Czech(’)’slovak‘s‘ \VCI:C E,O
become “conscious” of their bodily (e.g., “heart,” “blood,” and néf,ves 1)l
connections to society. It is important to note that.—parallel to ]ovapowc S §a
for the rule of national feelings over regional patriotism—the dorr_lam qf affect
is not something to be overruled. Even though the aboye obsqvguon dlsclflssle(s
the development of “rational” {razummno] Snder.stan’fimgs, this is not a doch—
ean schema in which reason is to govern “passions absolu'tel}f..lnstea , the
goal is the proper clarity and organization of fielmg.s. In thl? vision, one car}
imagine the interlocked counterpart to NebO]ga ZwanowF S }?CC{UIS-IU;;H o
strengthened Slavic feelings discussed at th_e begmnmg of this ¢ aplier. t’”e a'rc
of transformations complementary to “feeling that which I alreadyh new” was
coming to know that which was e}lr.eady felt. Both shar.e thg ser{sveft at g}?mme_
belonging required individual activity and ;(?uld not arise simply from the pas
sive acceptance of received cultural authorities.

Slavic Love

The claim that in the 1920s and 1930s there was a.distinctly S.lavic style of
emotional comportment is not an analytic gnachromsm. In the interwar era,
various academic disciplines were involved in constructing a pgn—Slawi;TnS}—
bility; anthropological, sociological, and phl_lo”sop.hxcal writing on “Slavic
love” and “Slavic sympathy” imbued the “Slavic” with cosmopolitan commit-
ments and equipped Yugoslavs with tools that could be used to make homes in
theAwg)zlc(iilent representative of this literature is Paql Radosavljevich’s 1918
Who Are the Slavs?. This two-volume \fvork by a Serbian-born New Yorl:i Utu—
versity professor of pedagogy synthesized a wide ral?ge‘of sourkces ar;I ‘,‘ z;z
held up in the early twentieth century as an auth.ontaFwe wor (;111 .a\ s.d
Many pages charted the accompllshm?ntg of various illustrious : avséiar}

after reading the book, one would be inclined to conclude thgt every Slavic
characteristic demonstrated nobility, or at l;ast held some promise for 1mp]r(ov;c
ing the lot of humanity (e.g., the section titled “Slavic Humility and Lack o

‘ -d.‘ ’ B H . )
;Z' ISl:e fgj example, Joseph S. Roucek, “The Development of Sociology in Yugoslavia,

American Sociological Review 1,n0. 6 (1936): 981-88,
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Hypocrisy”). Regardless, for several decades the work appears to have been
generally held in high regard for its scholarship. Radosavljevich adopted Tol-
stoy’s line that love is “man’s only rational activity,” and argued that “the Slav
has a craving to love and be loved, he would fain join the other European
people as friend and brother.”?! The Slavic capacity to love is in actuality, ac-
cording to Radosavljevich, a manifestation of “all-humanness.” In the text,
love is presented as a human universal with redemptive potential. Radosavlje-
vich wrote: “Love abolishes the innate activity directed to filling on [sic] the
bottomless tub of our bestial personality, does away with the foolish fight be-
tween beings that strive after their own happiness, gives a meaning indepen-
dent of space, and time of life, which without it would flow off without mean-
ing in the face of death.”22 This salvational conceptualization of love remakes
the “natural,” which here is cast as “bestial,” into a transcendent universal
(“independent of space and time”) that has regenerative powers. Radosavlje-
vich followed this dramatic description with the claim that “this faith is ac-
cepted both by the Slavic people and their great men and women,”? which is
certainly something of an overstatement. Nonetheless, when this quote is read
intertextually with Ljubun&i¢’s description of the love that Czechoslovaks pur-
portedly imbibed “with their mother’s milk” and Vodanovic’s mention of the
“great love” that the Yugoslav ambassador in Vienna showed toward the trav-
eling Yugoslav student-teachers, it is possible to flesh out more convincingly
the cultural significance that the concept of love had in Yugoslavia in the
1920s and 1930s. The archival material examined above suggests that a re-
demptive, humanist concept of “love” plausibly did serve as a normative
meaning-giving and motivating factor in the organization of individuals’ ac-
tions and reflection.

Radosavljevich specifically discussed the idea of “Slavic love,” and it is im-
portant to note that this was neither romantic nor sexual love. It was not the
chivalric love that has been construed to derive from the poet troubadours of
eleventh-century Provence (this is the courtly romantic love that in Luisa
Passerini’s dexterous argument has served as an important touchstone in the
development of a “European identity”).2* Slavic love as Radosavljevich dis-
cusses it is a form of general Christian sympathy that enables Stavs “to exercise
a large tolerance toward the failings and foibles of their fellow-creatures, [and]

to understand people different from themselves.”? It was a social, or perhaps
more properly put, a civic love.

21. Paul R. Radosavljevich, Who Are the Slavs? A Contribution to Race Psychology, 2 vols.
(Boston, 1919), 1: 385.

22. Ibid.

23. Ibid., 386.

24. Luisa Passerini, Exrope in Love, Love in Europe: Imagination and Politics between the
Wars (New York, 1999).

25. Radosavljevich, Who Are the Slavs?, 1: 394.
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The Traveling of Feeling and the Vernacular
Cosmopolitanism of Yugoslav Pan-Slayvism

One argument of this chapter is that the norms of emotional comportment
which come into high resolution in interwar Yugoslav—Czechoslovak. tourist
interactions have the potential to enrich discussion of socialist-era tourism and
in particular its “fraternal” features. Similarly,.we can note that what occurs
in the 1920s and 1930s also arises in conversation Wth ant_ece”dent cul_tures of
tourism experienced in the region. The dept_h and “intensity” of feeling sur-
rounding Slavic brotherhood is a long—standmg trope that even bEJ:ore the in-
terwar period, it could become an object of satire, as in Horvat-Ki§’s comment
on a 1911 Sokol calisthenics rally in Sofia: “Look, how the Serb and the Bul-
garian hug and kiss! The two giants embrace one another. 900d Lord above?,
is there anything sincere at all in those kisses?”2¢ Horvat-Ki§’s amused ‘skeptl-
cism points to the linkage between emotional comportment and notions of
Slavic fraternity being well worn by the time of the travels under examination
here. However, 1 propose that in the interwar period thgse sets of culFuraI
practices take on a new significance for Yugoslavs, b(?th as mcreas%ngly widely
dispersed social norms and as a vernacular Cosmopohtar.usm that tied the trav-
eler’s socializing to knowing how to live properly in society.

In Yugoslavia, as throughout eastern Europe, the 1920s and 1930s were not
a time of mass tourism as experienced in parts of western Europ.e or the UmFed
States in the same period.?” Available documentation concerning the foreign
travels of Yugoslav students and teachers suggests, however, that study tours
and excursions to Czechoslovakia were being conducted on a scale large
enough to be considered a form of purposeful tourism.?® The anpual reports of
the “Educational Inspector” (Prosvetni inspector and Prosvetni 1'eferent) \n{ho
was posted to the Yugoslav embassy ip Prague provide some information
about these visits. The 1927 report mentioned the amount of time he was hav-
ing to spend greeting the “ever more numerous studgnt excursions,” and noted
that in the spring of 1927 there had been twelve visits from secondary schools
and universities “from various parts of the Kingdom of the Serbs, Croats, and
Slovenians.”?

26. 1 am grateful to Wendy Bracewell for bringing this passage to my attention. Franjo
Horvat-Ki§, Sabrana Dijela (Zagreb, 1943), 2: 32.

27. See Gorsuch and Koenker, in this volume. ‘

28. This is not to assert a tourism/travel distinction as analytically key to th¥s chapter but
rather to treat the excursions under examination here as part of a conjoined “Fourlsm anq travel
project.” For discussion of this in the context of Rus_snan tourism, travel, and lels.urc, s“ee sz_mc D.
Koenker, “Travel to Work, Travel to Play: On Russian Tourism, Travel and Leisure,” Slavic Re-
view 62, no. 4 (2003): 657-65. )

29. Report dated 11 December 1927, with Pro_svcrm Inspfktor number 203-I-1927, from
Dragutin Prohaska to the minister of educarion, Arhiv Jugoslavije, 66~441-702.
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Other sources indicate that individual groups could include as many as 350
stgdent travelers.®® The reports and publications of Yugoslav-Czechoslovak
Friendship Leagues which were formed in nearly all the major Yugoslav and
Czeghoslovak cities make frequent mention of traveling groups of teachers
particularly during the summer months.3! Encouraging the study-tour travel o;
teachers to Czechoslovakia was set as an institutional objective for the Yu-
goslav Teachers Association (UJU) at its inaugural meeting in June 1920
though the formally organized student and teacher excursions for which thf:
most comprehensive documentation is available are the annual tours launched
under the Yugoslav Ministry of Education’s travel stipends program, which in
the 1930s were sending groups of twenty to twenty-five secondary-school
teachers, secondary-school students, and university students on monthlong
summer study tours.> As noted earlier, the reports written by those who trav-
eled through this program, as well as the travel reports that were published in
school yearbooks and in the educational press, are particularly useful for the
purposes of this chapter, as its objective has been to identify the “officially de-
sirable” normative principles that structured the culture of Yugoslav-
Czechoslovak tourism in the interwar era. ‘

To understand these norms of emotional comportment as part of a vernac-
ular.cosmopolitanism it is useful to explore some of the ways in which the reg-
ulation of emotions can be linked to conditions of sociability. While the con-
cept of kosmopolitizm was certainly known in Yugoslavia in the interwar
perlod? [ am not examining contemporary cultural representations of the “cos-
mopolitan” but rather am using cosmopolitanism as an analytic descriptor
that can be applied to a historically shifting phenomenon appearing in multi-
ple places and multiple times and in various guises.>* As Radosavljevich’s writ-
ings on “Slavic love™ suggest, the emotional comportment that structured
Yugosl.av—Czechoslovak interactions possessed some of the qualities of a cos-
mop_ohtanism in that it specified techniques of living and forming solidarities
outside the local. That these feelings were also tied to a system of inclusions
and ex;lusions (as we saw in regard to Germanic non-Slavs) speaks less to
something uniquely Slavic and more to the way in which transnational soli-

30. -Letter dated r5 March 1930, with Foreign Affairs Ministry number 4833, from Ministry
of Foreign Affairs to the Ministry of Education, Arhiv Jugostavije, 66 POV—?S—-U,S i
& 31. See the discussion of these associations in Arnost Skoupy, “K Vy\'oji'Svazu ]-ihoslovansko-

es_koslovenskych Lig v Letech 1925-1938," Acta Universitatis Palackianae Olomucensis— His-
torica 24 (1988).

32. “Braca Cesi u Beogradu,” Narodna Prosveta, T August 1920.

33 Following the work of scholars such as Sheldon Pollock, K. Anthony Appiah, Carol Breck-
er_}rldge, and Dipesh Chakrabarty, I consider it possible for cosmopolitanism to b(; considered a
hIStOrl(iilI category “not pre-given or foreclosed by the definition of any particular society or dis-
course. See. Carol A. Breckenridge et al., “Cosmopolitanisms,” Public Culture 12, no. 3 (2000}
577-78. Thls makes it possible to speak of concepts like “Chinese cosmopoliran,ism ”"‘Islamic.
cosmopolitanism,” and the vernacular cosmopolitanism of Yugoslav Pan-Slavism. ' ‘
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darities are in general articulated in juxtaposition to certain “others” who fail
to be sufficiently “global,” “internationalist,” or “fraternal.”

Radosavljevich’s view of the Slavic ability to sympathize as the torch bearer
of a salvational humanism or “all-humanness” can be usefully viewed in the
light of David Hume’s arguments for the social significance of human emotion.
In his Treatise on Human Nature, Hume presented a social theory in which so-
cialized passions could be understood as the foundation of social order.** For
Hume (at least in this early work) feelings and affections were not potentially
divisive private desires, but instead were socially minded and, in essence, pro-
ductive of society. Passions were “contagious,” and it was their movement that
Hume understood by the term “sympathy.” He maintained that humans had a
“propensity . . . to sympathize with others, and to receive by communication
their inclinations and sentiments, however different from, or even contrary to
our own.” This propensity meant that human beings could perform and rein-
force their fundamental sociability through the encounters they had with oth-
ers. Hume generalized particular, individual operations of sympathy (sympa-
thy in the exchange of sentiments between particular individuals) to be a
model that explained all social interactions (sympathy in the interest of soci-
ety). The Humean model points out how features of a cosmopolitanism can be
articulated on an emotional plane, something we have seen with the Yugoslav
students and teachers who traveled to Czechoslovakia, who were emotionally
“open” to and effused about their encounters with Czechoslovaks and held
deep feelings of Slavic brotherhood. This emotional comportment enabled the
establishment of solidarities outside the local and the cultivation of a vernacu-
lar cosmopolitanism.

In closing, we can note that in Yugoslav thinking about Czechoslovak
schooling, an “enchanted,” romantic understanding of the Slavic easily accom-
panied a “disenchanted,” rationalized reasoning about the Slavic.¢ Above, we
have seen a construction of the citizen through both the “enchanted” and the
«disenchanted” in Ljubun&i¢'s description of how Czechoslovaks—particu-
larly in the city of Zlin—were taught to develop rational and organized under-
standings of a “love™ that was their birth inheritance. These ways of express-
ing and cultivating the self embody the cosmopolitanism circulating in eastern
Europe in the 1920s and 1930s. The amalgamation of these dispositions, sen-
sitivities, conduct, and emotions are concisely captured in one Yugoslav stu-
dent’s travel-stipend report. Milo§ Ili¢, who traveled to Czechoslovakia in the

34. See David Hume, A Treatise of Human Nature, ed. L. A. Selby-Bigge (Oxford, 1978}, bk.
2. My thinking about Hume has been helped by John Mullan, Sentiment and Sociability: The Lan-
guage of Feeling in the Eighteenth Century (Oxford, 1988), 1-56; and Michacl Bell, Sentimental-
jsm, Ethics, and the Culture of Feeling (New York, 2000).

35. Hume, Treatise of Human Nature, 316.

36. On the problem of «anchantment” and “modernity,” sce Jane Bennetr, “The Enchanted
World of Modernity: Paracelsus, Kant, and Deleuze,” Cultural Values 1, no. 1 (1997): 1-28.
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summer of 1936, reported to the Ministry of Education in Belgrade: “We saw
that the Czech nation is clear-headed and cultured, and that they are very fond
of their Yugoslav brothers. In Czechoslovakia we felt as if we were in our sec-
ond fatherland.”*” In pairing the Czechoslovak fondness for Yugoslavs with a
clear-headedness and the notion of being “very fond of their Yugoslav broth-
ers,” Ili¢, in this conclusion to his travelogue, described the proper balance and
combination of “rationalism” and “romanticism” that Yugoslav travelers
seem to have found in Czechoslovakia. These exemplary behaviors and traits
helped to create belonging (here: the feeling of being in a “second father-
land”). For Yugoslav travelers, this suggested ways of being at-home in the
world and transforming what belonged-to-others into their own belonging.

37- Undated letter (1936) from Milo3 Ili¢ to the Minister of Education, Arhiv Jugoslavije, 66—
444-702.
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