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So it is with Christ. He is concerned with my daily habit of
life and my daily habit of worship, but He is no less concerned
with my philosophy. He knows that I am not fully and
securely His until my philosophy is His as well. Therefore
He wants my philosophy also to be transformed by the power
of the Cross, and to be born again, and to repent in dust and
ashes. Nor will He be satisfied till this has happened to all
my éeasonings and to every high thing that exalts itself in my
mind.

You see, when Christianity first came to that old Mediterranean
world, it found the great Greek philosophies already in possession.
Every educated man followed one or other of the philosophic
schools. This man would be a Platénist, this other an
Aristotelian, this third a Stoic or a Pyrrhonist. And there is no
question that each of these systems is really a towering intellectual
structure, a massive and imposing attempt to survey all time and
all existence, and to see all things together in a single view.
Morecver, there is in them so much precious truth and insight
that after two thousand years our minds still feed on them, and
must continue so to do. 1t was therefore natural and inevitable
that when an educated Greek in a city like Corinth was converted
to Christianity, he should try to understand his new Christian
faith and experience in the light of what he had already learned
from his Greek masters. He would sce whether there was not
that in his Platonism or in his Stoicism which would help him
to understand what had happened on Calvary and what was now
happening in his own heart and life. Thus it fell out that the
great intellectual conceptions discovered by the Greeks were
pressed one after another into the service of the Cross, providing
much of the intellectual framework for Christian theological
reflection. Nevertheless, if it was to adapt itself as it ought
to this glorious new filling, the framework must itself be radic-
ally transformed. The Greek philosophies had their legitimate
Christian use, but not until they too had undergone Christian
regeneration and conversion. They must first be baptised into
Christ and humbly repent beneath the shadow of His Cross.
They must be buried with Him in His death, before they could
rise with Him into the newness of their Christian life. And if
you read St. Augustine’s Confessions, you will see this process
taking place under your very eyes. In other books you may
read how Roman power submitted itself to Christ’s yoke, but
in this one you will read rather of the submission of Greek
wisdom. Elsewhere you may read of the conversion of ruling
monarchs, but here of the conversion of ruling ideas.

But now the danger of which St. Paul here shows himself to be
aware is that this process is not going to work out as it should.
He is afraid that these Corinthians will merely try to pour the
new wine into the old bottles. He is afraid that some of their
ruling ideas will still remain unbaptised, and the pure Gospel of
Christ be corrupted or curtailed by being forced into this pre-
Christian frame. And he knows that Christ cannot be sure of
His triumph in Corinth while there is one high thought that has
not been rendered obedient to Him.

Nor, alas, was his fear without foundation. There is no doubt
that from the second century onwards the Christian Church
suffered from the tendency to build into the structure of its
Christian thought this or that untransfigured element of paganism.
And, speaking as a student and teacher of theology in these
latter days, I should say that we are still haunted by the same
danger. Instead of viewing all things in the light of Christ and
His Cross, Christian thinkers still tend to view Christ and His
Cross in the light of other things. Instead of allowing our
Lord to determine the whole of our philosophy, we too often
allow our philosophies to determine Him. We try to find room
for Him within a world-view that we have constructed without
His help, and to understand Him by means of such ruling ideas
as were in our minds before He came to us, or before we came to
Him. There are men whose deeds are done beneath the shadow
of the Cross, but who, when they begin to think, prefer to walk
some distance away from it—sometimes a very great distance—
in order, as they explain, to get the Cross itself in better
perspective. But the experiment is a difficult one. The Cross
has always seemed a queer object when seen from afar. It
refuses to fit into any distant landscape. It refuses to soften
into the background of any picture. Either it is out of per-
spective itself, or else it puts everything else out. “Unto the
Greeks foolishness,” wrote St. Paul, in his former letter to this

same Greek Church.

For myself, I am increasingly convinced that most of our

modern difficulties of belief find their origin in this situation.

We are so departmentalised in our outlook. We want to be
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Christians, but we are not prepared to let Christ rule in every
region of our thought and life. We surrender our Sunday
thoughts to His obedience, but on week-days we give our
obedience elsewhere. We try to have one set of ruling ideas for
our religion, but perhaps another for our citizenship, and still
another for our study. In our study of history, for example, we
too often divest ourselves of our Christian knowledge before we
address ourselves to the understanding of historical events. It is
of course true that a proper autonomy must be allowed to all
these departmental interests—to our politics and economics, to
our science and historical research. But nowadays this autonomy
is often allowed to extend itself to the ruling ideas by which each
and all of these interests are ultimately governed. Yet a wise
man once said that ““there are no ultimate principles in politics,”
and I believe it to be equally true that there are no ultimate ideas
in science or historical research. The ultimate ideas which we
bring to bear on these interests are always supplied from the
central citadel of the mind: and if we are truly Christ’s, then in
that central citadel it is Christ who must be King.

Let us, therefore, consecrate not only our most trivial fancies
to the Lordship of Christ, but also the master thoughts that guide
us in our studies. If I may so express it, let us not leave our station
on Calvary either when we don our carpet slippers, or when
we don our thinking caps. Only thus can we cast down all
reasonings, and every high thing that exalteth itself against the
knowledge of God, and bring into captivity not only our very
smallest, but also our very biggest thoughts to the obedience of
Christ.
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