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: ' which bot!
OTH John and Jesus regarded the public which they addre i 13
as a unity. Their appeal was collective. When they did; gctive, ne
speal to the nation itself, they addressed themselves to single ity i
munities within it, which were, like Capernaum and especi
Jerusalem, capable of common action ; and such was the action’ B

demanded. Their audiences they did not regard as sects or grou crucially i .

but as patches of the whole people. To this unity came the ¢ while wit
and the condemnation. It seems sometimes sweeping. VYet Je leaders st
was not indiscriminate in His impeachment. HMe was search and servi
Hechallenged a solidary system and an ambitious programme. A deserving
He was public in His note, He did indict a nation. He did s i these, W
a world. He did think in wholes. The keepers of the viney section.
were all bad; there was no distinction between the true and’ and obs
false among them, the better and the worse, But that was not spirit.
say that there were no good and devout people in Israel, eve its religi
among Pharisees. When we dencunce Germany as the World Iis colle
agent of Satan we do not deny the many fine and worthy lives as a wh
that land. We judge it as a collective unit with a solidary pol blessing
and ideal. It was a national unit that was in Christ’s mind. world.
was an evil and * adulterous’’ generalion (i.e., a recreant age. in an
Israel, false to its husband God, not a generation of adultere : preparal
that was warned and judged. In that national unity and actl not exc
the better suffered with the worse. Jesus was preoccupied with Indeed,
national self, with the general will, as we should now call it, ant ' in parti
with the way it worked down into individuals rather than was ma piety, 1
up of them. With t
The call for repentance in particular was directed both by ]0 were thr
and by Jesus to the community perhaps even more than to t silent a
individual, When Jesus was told of the massacre pf $OT 8 in heat
Galileans by Pilate for an outbreak of religious fanaticism _ hetghts
said to His informants (who thought, in the popular way, that B as they
violent end was a judgment for the victim's special sin) th . Here |

Chauvinism, however religious, was not the line for Israel, AR were I
that revolt was hopeless. He said that a nation in arms was I D twelve
Israel’s rdle, that Messiah was of another spirit, that for this peopl ' . Christ
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with its election, grace could do more than force, that they must
all (collectively) repent of their perversion of God's purpose with
'them, and turn 0 a policy of moral permeation as His will in calling
hem, else Pilate and his legions would do for the whole nation
‘¢ fikewise ') what he had done in the fracas in the north. The
‘ you,” whether of John or Jesus, was not a group ot scattered
adividuals but the collective people, with its common will, national
olicy, and national guilt. Each audience they had represented
hat people. The same line, of course, was taken by the Rabbinate,
vhich both prophets withstood. For them also the unit was the
nation. FDor all that age, indeed, the basis of religion was col-
ective, national, racial. Israel before God was a quasi-personal
- unity in mission, destiny, crime, and doom. Siill, as for the
prophets, it was the nation that was, God’s vis-d-vis, rather than the
soul. But John and Jesus took this ideal fact seriously and
crucially as the true reality. Their call to repent went to all alike,
while with the Rabbis it was directed but to a part. These
leaders started from the idea that Israel, as a whole, was obeying
and serving God, and that obedience was its total, normal, and
deserving condition. No doubt (they said) many came short, but
these, with their need for repentance, were only a deplorable
section. Repentance meant no more than a revival of enthusiasm
and observance; it did not mean a new birth and a new public

spirit.  The nation was substantially sound. Its spiritual gentry,
 its religious Junkerthum, was right, and it set the public pitch.
Its collective state, therefore, was right and meritorious. Israel
as a whole, by its correct service of God’s law, deserved God’s
blessing, and, from God's promise in its election, the lead of the
world. Its officers were working for this, with extraordinary faith
in an eschatology of Empire, and with the closest attention to

preparatory detail in their way of ritual drill. But John did
not except the most religious from his call, nor did Christ.
Indeed, they pressed it on the good,” the eminently religious,
in particular, for whom religion and patriotism were one, whose
piety, therefore, had lost the true God and his true Kingdom.
With these churchmen especially they had their quarrel. Sucly
were the Pharisees. The really and deeply good Christ found in the
silent and obscure saints, the humbly devout, the meek and lowly
in heart (as it might be the old Germany of the hymns and the
heights), with whom so far He ranged Himself, weary and lader
as they were with ritual requirement and its religious eminence.
Here lay his private affinities, If not in the Kingdom they
were not far from it. (Strangely enough He did not tale His
twelve from them.) Thase whom the people held most pious both
Christ and John found most wrong (because most in earnast), and
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most in need of repentance, And, if the religious Tepresents r Bibig, thei

were wrong, then by solidarity the People a5 a4 whole was, 1, tact w1t§1 H

the good chiefly (understood as I have said) that Chyist cal nge their p

for the national response he never got., It was the ood, ! meant a
oers of repute,

believers in chief, and the well-d that disappoi 8" misgiving ab
Him most. Both He and they believed Passionately in (304 e last perchtrl
will, and His Kingdom. It was those with whose creed and r hands. 1
passion He had most in common that He broke, cre ready to ¢

And how did He wish this unity, this community, s not between
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personal lamentation but moral action:
private and public, not misery but change, and a change n

in religious zeal but in their heart of hearts, and so in the
national noie, Was it to Iive for the Kingdom of God, then 2
To choose the Kingdom, the Sovereignty, the Empire - of
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weir Bible, their call, their mission. And, as the resuit of that
ontact with Him, to repeat, to so change in heart as to
hange their public ambitions. Things had s¢ gone that
ihat meant a moral revolution on a national scale. To have
o misgiving about current religion was, to an eye like Christ's,
e last perdition of a pecple with the Old Testament in
heir hands. The true genius of that Law for which they
¢ ready to die was their condemnation. The crucial issue
hias not between the Kingdom and the World, but between the
Kingdom and its King, between two different views of the
" ingdom—the imperial, with a tutelary God and a belief in power,
%‘nd the moral, with a belief in grace, and with a God of holy love
whom righteousness was more than sacrifice. The issue was not
atween a domestic and a world policy for the nation. The call
was to choose goodness and reject evil according to the deep prin-
ple of the Kingdom as it stood out in Him. It was to choose
ublic excellence as it was in Him, His principle of national
ghteousness, His version of Scripture, His manner, the manner,
ot of precept, conduct, rigour, vigour, ard force, but of grace,
pentance, faith, and love, the note not of Empire but of the
ingdom, as He, its true King, in ifs true spiritual succession,
ade it. This, He said, was the true genius of law and prophet,
nd the true vocation of Israel, °f This is the work of God,”’ i.e.,

e action required, ' to believe in Me.”” He, and not statute, not -

rerogative, not conquest, was the soul of Israel, He and not the
adition of the Fathers. It was faith freed from patristics, faith
generated, faith moralised. Thée ethical was to be the first
terest of a nation.
Those chiefly responsible were less the political authorities than
e ecclesiastical (if in Israel they could be severed), the ** gocd,” the
prominently pious, the active Churchmen. They were the counter-
arts, for that day, of our ‘‘eminent Christians’’ in Victorian
ays, the representatives of national, repufable, prompt, public,
d bustling religion, the leaders of the religious world as the press
ight select them. For Israel was, above all things, a religious
ation, which owed to its religion the unity of its existence, the
ason for that existence, and the policy of its social leaders. The
tate had become a Church, and a law Church. Of such a people
e publicly religious were bound to be the public leaders. And it
on the religious élite, the haut monde of observance, the
nosures of the Church, that Jesus places the fate of the public.
0 these in chief goes the appeal for repeniance—to the ‘“best”’
ople of His refigious day. For to His mind they had taken the
oral core out of religion, as they showed by their treatment of
pentance, which to Flim was the root of all morality, And the
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Orthodoxy of the leaders was in this respect abetted by the se
mentalism of the crowd (Luke xi., 29). Toa large section
people Pharisaism was the pink of piety and policy—to Jesus it
was its blight. Tts falsehood was so unreal as to be unconscipug
There was nothing for it, therefore, but a fundamental repentance
For the unconscious falsity was sinking into conscious hypoc
A religion severed from the last moral reality of grace was becomi
a religion of the worst.duplicity, The ideal precepts of the Se
oa the Mount were really a part of this call to repentance. Nothis
but despair of fulfilling them could qualify for their fuifilmen
Of old the pure Jews had perhaps always been in a minorit
the population of Palestine, amid a crowd that easily grav
to the indigenous cults and conduct; and even now in every
siderable place there was a Brahmanic ring, a junto of relig
Rajpoots, a group, or even party, of Pharisees, high separati
from the general public, and respecied as such—for the posi
they took rather than the piety they felt. While at the other ¢
was a mass of common people, too poor to be pious in an expensi
religion of observance, passing as ‘‘ sinners '’ because sectar
and disowned by the notables of faith and their set, And Jes
meets hoth of these extremes, not with a call for more zeal,.
for grave amendment, far less with the promise of reward:
patriotic fidelity, but with the demand for a repentance as deep
their zealotry, and the message of a moral kingdom based enti
on grace and forgiveness for all alike. He was more at home
the penitent than with the excellent people; but He came
not with the invitation to inherit but with the call to repenty
change their mind and ways, to take from Him a new relici
type, nay, a religious new birth deeper than repentance, dee
the Holy Ghost and His searching fire. To both classes alik
call came. But chiefly to the chief. The objective of Jes:
the nation through its heads. He did aim at working th
Israel on the world, like the Pharisees, but not with the Law
- central religious ethic was national in its note, though mor
national in its scope. And the nation was not to be conv
only when the ““ sinners ’* came to Jesus, but, still more whe
“ good "’ came, the reputable, the ¢ righteous,"’ the nation’s hé
and front. He was not so sweeping as He was thorough.
was His searching moral realism that was so unsparing, not Hi
wide sweep. He was always more deep than broad. He blame
not many but much. If all the ** sinners ** had come to Him on
by one, Christ’s first call would stili not have been met, nor Hi:
work achieved.  That would not have been the vineyard' stat
receiving the Son. It would have been a response too atomic 10
His full call. Israel would not have been saved: nor could it be
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